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Abstract
Islam is a religion concerned with justice and respect. It is a religion that places great emphasis
on rights and responsibility. Child has certain rights categorized into social, educational and
financial rights. The social rights are divided into two categories: before birth and after birth.
The social rights before birth includes right to noble parent having character and right to
unborn child while the social rights after birth includes rights to lineage, suckle and nutrition,
and being received by the Muslim society. The educational rights cover rights to life, general
care and socialization as well as basic education, just and equal treatment, and physical
education. The financial rights encompass rights to livelihood, property and inheritance. For
enabling children to enjoy their rights guaranteed by Islam, parental care plays role as a main
foundation. But sate and civil society organization also have key roles to play in this regard.
Child friendly education may be a manifestation of social responsibility of civil society
organization to fulfill the rights of child.

INTRODUCTION
Children are great blessings from Allah.

At the same time, they are amanah (or trust)
from Him to us (the adults), and, then, should
be accepted with joy and gratitude. However,
children are not toys or possessions. With
them comes great responsibility. Besides, a
global consciousness has moved in The
United Nations Children's Emergency Fund
(UNICEF) to develop Convention on the
Rights of the Child (CRC) in 1989 (UNICEF,
2004). But, we still currently show physical,
verbal, or psychological violence,
carelessness, discrimination and exploitation
to the children. Beside, many parents in every
society, regardless of creed, origin, social and
economical status, have indeed lost their
children as a result of their own negligence.
They are so careless about the places their
children go to, the friends they associate with,
the time they spend with no benefit, and so
on. This negligence of such parents causes
the children to grow up without any
responsible adult and without caring guidance
and supervision. A solution for such
problems has been made by UNICEF,
establishing Child Friendly School (CFS)
Program. Its manual was launched in 2009
(UNICEF, 2009:1-2).

The responsibility to fulfill the rights of
the child also belongs to society, especially
civil society organization (CSO), such as
Muhammadiyah, an Islamic CSO established
by Ahmad Dahlan in 1912, to improve the
quality of Indonesian society through many
life aspects, especially in education, healthy,
and social welfare. Universitas
Muhammadiyah Surakarta (UMS) is one of
high education institutions belonging to
Muhammadiyah. One of its faculties, the
Faculty of Education and Teacher Training
(FETT), in cooperation with Lund University
(LU), Sweden, has developed CFS program
for several years in many Muhammadiyah
schools.

As the Islamic high education, it makes
sense if UMS develop each of its programs
based on religious values in order to be
ibadah (devotion) to the God, the Almighty
and the Merciful. Then, it must be
appreciated that in this 1st International
Conference on Child Friendly Education,
there is a subtheme titled “Religious
Perspectives on the Rights of the Child”. This
paper is being to describe Islamic perspective
on the rights of the child and their
consequences for the roles of state and civil
society—especially in education. The roles of
parent are not mentioned explicitly because
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description of child’s rights should include
the obligations of his/her parent. Each of
child’s rights is actually an obligation of
his/her parent and vice versa, and behind
each obligation there is implicitly role.

STUDY METHOD
This study is just a literature review,

based on documents in gathering data and
content analysis in analyzing data. Some data
refer to two main sources of Islamic
teachings: Al-Qur’an (Allah’s words) and
Hadith (words, deeds and approvals of the
Prophet Muhammad). Quotations from verses
of Al-Qur’an are just their translations in
English, not mentioning the verses due to
easiness in looking for them. But, quotations
from Hadith refer either to their texts in
Arabic or their translations in English due to
difficulty in looking for the texts of Hadith in
Arabic.

CHILD’S RIGHTS IN ISLAM
To begin a discourse on the rights of the

child in Islamic perspective, the following
anecdote must be known:

“One day a man came to Umar ibn al-
Khattab to complain of a disobedient
son. So Umar had brought the boy to
him and he blamed him for his
disobedience. Then the boy addressed
Umar by saying ‘O Commander of the
faithful: Are there no rights for a boy
against his father?’ Umar said, ‘Yes’.
Then the boy said, ‘What are these rights
O Commander of the faithful?’ Umar
said, ‘To choose a good mother for him,
to select a good name to him, and to
teach him the Quran’. Then the boy said,
‘O Commander of the faithful, my father
has not accomplished any of these rights.
As for my mother, she was a black slave
for a Magian; as for my name, he has
named me Jual (beetle); and he has not
taught me even one letter from the
Qur’an’. Then Umar turned round to the
man and said, ‘You came to me
complaining disobedience on the part of
your son, whereas you have not given
him his rights. So you have made
mistakes against him before he has made

mistakes against you.” (Arfat, 2013:
299)
From such an anecdote, it is very clear

that the child has his/her rights which become
his/her father’s obligations as a family
shepherd; to violate child’s rights is to
disobey Allah. Furthermore, whereby family
is the nucleus of society, the last has also
responsibility in fulfilling the rights of child.
The Prophet Muhammad said, as quoted by
Arfat (2013: 299-300), “The Muslim
community would earn a name among other
communities for its kindness to children.”

Besides, it must be recognized from the
beginning that the child in accordance with
the Islamic perspective means both male and
female. Although Islam prefers boys over
girls in terms of inheritance, aqeeqa
(slaughter of two lambs upon the birth of a
male baby, and one lamb only for a female
baby), and other matters—all based on
difference of responsibility, but both male
and female are alike in the sight of Allah.
Both, again, are equal in religious duties,
except for certain exceptions that are defined
and illustrated by Allah in the Qur’an, or
declared and specified by the Prophet
Muhammad in his Hadith . Each, however, is
prepared and equipped physically to perform
certain duties and tasks being suitable to
his/her nature (Al-Uthaymeen, 2000)

In Islamic perspective, there are many
rights of the child. To simplify this study, let
me use a categorization introduced by Hasan
bin Khalid Hasan Al-Sindy (2008: 437). He
categorizes them into three categories: social
rights, educational rights, and financial rights.
The social rights are divided into two
categories: before birth and after birth.

Social Rights (before Birth)
Right to Noble Parent Having

Character. In Islam a child’s right begins
even before birth; infact it begins before
conception, being careful in choice for a
spouse. The Prophet Muhammad taught us to
choose righteous spouses. He told a young
man to give preference to a woman who is
pious1 and told guardians of young girls to

1 Prophet Muhammad, peace be upon him (PBUH),
said, ( ینِ بِذاَتِ فاَظْفرَْ وَلِدِینھَِاوَلِجَمَالِھَاوَلِحَسَبھَِالِمَالِھَالأِرَْبعٍَ النِّسَاءُ تنُْكَحُ  الدِّ ) “A
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give preference to that young man who are
known for his religion and his character.2

Thus, a man chooses beforehand who shall be
the noble mother having character of his
children. Otherwise, a women chooses who
shall be the noble father having character of
her children. By choosing a noble
mother/father for his/her children, both fulfill
a right of their children even before they are
born. (Stacey, 2010; see Al-Anis, 2013:16-
18)

If a man and a woman have dedicated
their lives to worshipping and pleasing their
Creator, then the rights of any children they
may have are automatically guaranteed.
Worshipping Allah means obeying His
commandments which include securing the
rights of the child (Stacey, 2010; see Al-
Sindy, 2008:444-447).

Right of Unborn Child. After
conception, the right that Allah has described
for unborn child, then takes effect. Once a
child is conceived, he/she has the right to life.
It is never permissible to abort the unborn or
to terminate a pregnancy because one fears
being unable to financially support a child or
another child. It is Allah, who is the Provider
and Sustainer of all life.3 The persons who
kill their children, prior or after their birth,
are prescribed as lost, misguided and
gnorant.4 The killing of the children is even a
great sin.5 Moreover, the father should do
everything in his power to preserve the life of
the unborn child.6 (Arfat, 2013: 300; Stacey,
2010; see Al-Sindy, 2008:447-452).

woman may be married for four reasons: her wealth, her
lineage, her beauty, and her religious commitment. Marry the
one who is religiously committed.” This hadith is reported by
Ibn Majah (No. 1848, Lidwa Pustaka Software).

2 Prophet Muhammad, PBUH, said, ( ترَْضَوْنَ مَنْ أتَاَكُمْ إِذاَ
جُوهُ وَدِینھَُ خُلقُھَُ  فزََوِّ ) “If come to you a man whom you are satisfied

with his character and his religion, marry him (with your
daughter), …” This hadith is reported by Ibn Majah (No. 1957,
Lidwa Pustaka Software).

3 Allah said, “… kill not your children because of
poverty. We provide sustenance for you and for them.” (The
Noble Qur’an 6:151).

4 Allah said, “Indeed lost are they who have killed their
children, from folly without knowledge, and have forbidden
(food) which Allah has provided them, inventing a lie against
Allah. They have indeed gone astray and are not rightly
guided.” (The Noble Qur’an 6:140).

5 Allah said, “… Surely, the killing of them (the
children) is a great sin.” (The Noble Qur’an 17:31).

6 Allah said, “… And if they are pregnant, then spend on
them till they deliver.” (The Noble Qur’an 65:6)

Social Rights (after Birth)
Right to Lineage. It is the right of the

child to have a legitimate birth (being born
from the parent who are legally married. The
birth outside of wedlock deprive the child
from this right. When the child’s parent are
unknown, other parents may not claim
parenthood of him by way of direct or
indirect adoption. The Qur’an states that the
adopted child is not the real offspring of the
adopter. He is just the brother in faith and the
client of his fellow Muslim.7 The adopted
child must be related to his true procreator
when he is known or knowable. An orphan is
also never to be denied his original identity.
This right includes the need to trace one’s
genetic lineage for medical purposes, which
also forms the basis for the concern
associated with incestuous
marriages/relationships. (Arfat, 2013:302;
Stacey, 2010; see Al-Sindy, 2008:444-447,
and Al-Anis, 2013:21).

Rigth to Suckle and Nutrition.
Following birth, a child has the right to be
suckled by his/her mother directly until
he/she attain his/her full power and strength,
for the suckle has a great impact on the
growth and development of the child. If the
mother die or suffer from an ailment
preventing her suckling, or if the infant
refuses to take her suckle, the father has a
duty to find someone to suckle his infant
even if she has to be paid.8 (Arfat, 2013:301;
see Al-Sindy, 2008:453-455, and Al-Anis,
2013:19-21).

7 Allah said, “… nor has He made your adopted sons
your real sons … Call them (adopted sons) by (the names of)
their fathers, that is more just with Allah. But if you know not
their father’s (names, call them) your brothers in faith and your
freed slaves.” (The Noble Qur’an 33:4-5).

8 Allah said, “The mothers should suckle their children
for two whole years, (that is) for those (parents) who desire to
complete the term of suckling, but the father of the child shall
bear the cost of the mother’s food and clothing on a reasonable
basis. No person shall have a burden laid on him greater than
he can bear. No mother shall be treated unfairly on account of
her child, nor father on account of his child. And on the
(father’s) heir is incumbent the like of that (which was
incumbent on the father). If they both decide on weaning, by
mutual consent, and after due consultation, there is no sin on
them. And if you decide on a foster suckling-mother for your
children, there is no sin on you, provided you pay (the mother)
what you agreed (to give her) on reasonable basis. And fear
Allah and know that Allah is All-Seer of what you do.” (The
Noble Qur’an 2:233).
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Once a child is strong enough and past
the nursing stage, the parent must provide
appropriate nutrition to sustain continued
growth. It is also the duty of parent to take
every protective and precaution treatment,
including vaccination, to prevent their child
from falling ill. Moreover, if the child is ill,
his/her parent should treat him/her medically.
Treatment against disease serves the purpose
of shariah (Islamic law) with regard to
preserving life. (Al-Azhar University and
UNICEF, 2005:6; and Al-Anis, 2013:30).

Right to Being Received by the
Muslim Society. In Islam, the birth of a
child, male or female, is a cause for great
celebration. There are a number of
recommended rituals from the authentic
traditions of Prophet Muhammad, PBUH,
that are to be done to ensure that the newborn
child is received properly by the Muslim.
However, the absence of any or all of these
recommended actions does not negate any
child’s rights in Islam. (Stacey, 2010).

It is recommended that the parents do
tahnik—putting something sweet such as
dates or honey into the child’s mouth—and
pray for the newborn child.9 They are also
recommended to recite softly azan (the call to
prayer) into the newborn baby’s right ear.
The first thing the child hears in this world,
are the words of submission to One God.
Beside, the newborn child is also
recommended to be named on the seventh
day after his or her birth. Names are
important. Names have meanings and
become symbols of persons. These meanings
will have an effect on the child for good or
for bad. The child, then, should be given a
good name, and it is disliked to use names
that have bad or distasteful meanings, or
sound odd, or which would cause others to
mock a person, or cause him embarrassment.
(Al-Sindy, 2008:455-456; Stacey, 2010).

9 Abu Musa, one of Prophet Muhammad’s
companions, said, ( ُ ىصَلَّ النَّبيَِّ بھِِ فأَتَیَْتُ غُلاَمٌ لِي اهُ وَسَلَّمَ عَلیَْھِ َّ فسََمَّ

إِليََّ وَدفَعَھَُ باِلْبَرَكَةِ لھَُ وَدعََابتِمَْرَةٍ فَحَنَّكَھُ إبِْرَاھِیمَ  ) “I had a baby boy and I
brought him to the Prophet. He named him Ibrahem, did
tahneek with a date and prayed for God to bless him, then he
gave him back to me.” This hadith is reported by Al-Bukhari
(No. 5730, Lidwa Pustaka Software).

Together with giving name in the
seventh day after birth, it is recommended to
held aqiqah, in which the family slaughter
one or two sheep and to invite relatives and
neighbours to a meal in order to allow the
community to share in the happy event. The
aqiqah is a sacrifice by which the child is
brought close to God soon after he comes
into this world. It is a sacrifice by which the
newborn is ransomed just as God ransomed
Ismaeel with the ram. In this moment, it is
also recommended to shave the newborn
child’s hair and, then, the weight of the hair
should be given in gold or silver or the
equivalent amount in currency for charity.
(Al-Sindy, 2008:457-459; Stacey, 2010).

Another ritual pertaining to the newborn
child—although after several years—and as a
part of the child’s rights is circumcision. It is
obligatory for a boy to be circumcised. This
ritual is related to purity and essential
conditions of the prayer, and imply complete
submission to the will of God. (Al-Sindy,
2008:459-461; Stacey, 2010).

To complete the celebration in
welcoming the newborn child, it is
recommended that the parents do hadanah
(giving the child his/her room), especially
after growing and being circumcised. (Al-
Sindy, 2008:461-464). Welcoming the
newborn child into the family and community
is more than a celebration; the rights and
rituals performed serve to remind believers
that children in Islam have rights. Whether
the parents are alive or deceased, known or
unknown, present or absent, the child is
entitled to be cared for and raised in security,
surrounded by good environments and God’s
love and laws. It is time to prescribe the
educational rights of the children.

Educational Rights
Right to Life. To fulfill the child’s

educational rights, there are some
requirements, such as his right to life and
general care. Islam has guaranteed the right
to life for all human beings except for clearly
defined crimes in the shariah due to which a
person loses his/her right to life.10 During the

10 Allah said, “… If anyone killed a person not in
retaliation of murder, or to spread mischief in the land, it
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days of ignorance, some people used to kill
their children due to superstitions and fear of
poverty. Female children, especially, were
considered a sign of weekness and
humilitation for the family, so they used to
bury their female children alive. Allah has
prohibited and condemned this evil practice.11

(Arfat, 2013:301). Based on social
environment wherein bullying, violation,
sexual harassment and assault, and other
crimes happen, the child’s right to life
consequently means broader, that is to live in
security and peace, and enjoy human dignity
and protection under the responsibility of the
parents, families, community and state.12 (Al-
Azhar University, 2005:2, 8-9).

Right to General Care. Small child has
his/her physical needs as well as emotional
and spiritual needs. The parent, guardian and
caregiver should bring their child up with
good manners in all things, drinking, eating,
dressing, sleeping, going out of the house,
entering the house, riding in vehicles, etc.13

They should instill in their child the attributes
of a good person, such as love of (personal)
sacrifice, putting others first, helping others,
nobility and generosity. Beside, the child
must also be protected from physical harm
and bad nutrition. (Stacey, 2010).

Right to Socialization of (Islamic)
Values (Religious Training and Spiritual
Guidance). This is the first and foremost of
the child’s rights in Islam. Through religious

would be as if he killed all mankind, and if anyone saved a
life, it would be as if he saved the life for all mankind…” (The
Noble Qur’an 5:32). Allah also said, “… and kill not anyone
whom Allah has forbidden, except for a just cause (according
to Islamic law). This He has commanded you that you may
understand.” (The Noble Qur’an 6:161).

11 Allah said, “And when the news of (the birth of) a
female (child) is brought to any of them, his face becomes
dark, and he is filled with inward grief! He hides himself from
the people because of the evil of that whereof he has been
informed. Shall he keep her with dishonor or bury her in the
earth? Certainly, evil is their decision.” (The Noble Qur’an
16:58-59).

12 The Prophet Muhammad PBUH said, ( الْمُسْلِمِ أخَُوالْمُسْلِمُ 
وَدمَُھُ،وَمَالھُُ عِرْضُھُ حَرَامٌ الْمُسْلِمِ عَلىَالْمُسْلِمِ كُلُّ یَخْذلُھُُ،وَلاَ یكَْذِبھُُ وَلاَ یَخُونھُُ لاَ 

.الْمُسْلِمُ أخََاهُ یَحْتقَِرَ أنَْ الشَّرِّ مِنْ امْرِئٍ بحَِسْبِ ھنُاَ،ھَاالتَّقْوَى ), “)The
Muslim is a brother of the Muslim, he should not betray him
nor belie him nor let him down. The whole of the Muslim is
forbidden to another Muslim: his honor, his property and his
blood.” This hadith is reported by Al-Tirmizi (No. 1850,
Lidwa Pustaka Software).

13 Allah said, “… The father of the child shall bear the
cost of the mother’s food and clothing on a reasonable basis.
…” (The Noble Qur’an 2:233).

training and spiritual guidance, the child has
to internalize Islamic values and principles to
save him/her in entire lives.14 Socialization
primarily means to let the child knows his/her
Creator, inculcates love for the Prophet
Muhammad, faith in Hereafter, angels, divine
books, prophets and other important aspects
of Islam as a way of life, such as prayer
(salat)15 and fasting (in Ramadhan). Beside,
the parents and guardians should work to
culture within their children the love for
praised attribute of character and develop
hatred within them against all aspects of bad
character. A natural consequence of such
socialization is absolutely purification of the
soul. (Arfat, 2013:303; see Al-Anis, 2013:27-
28).

Right to Basic Education. After the
heart of the child being filled with faith, love
and compassion, and his/her deeds being
attributed with praised characters due to
socialization of values, his/her mind should
be entertained with proper knowledge and
wisdom and his hands should be trained with
vocational and practical aspects as—
according to Ibn Khaldun—means of
existence (quoted by Cheddadi, 2000: 10-
11).16 It is the child’s right to basic education.
In Islamic society, however, education is not
mere right for its individuals, but an Islamic
government indeed is required and demanded
to prepare and provide all means that help
individuals in the Islamic society to earn a
better education.17 Moreover, Islam considers

14 Allah said, “O you who believe! Ward off your selves
and your families against a Fire (Hell) whose fuel is men and
stones.” (The Noble Qur’an 66:6).

15 The Prophet Muhammad PBUH said, ( أوَْلاَدكَُمْ مُرُوا
لاَةِ  قوُاعَشْرٍ أبَْناَءُ وَھُمْ عَلیَْھَاوَاضْرِبوُھمُْ سِنیِنَ سَبْعِ أبَْناَءُ وَھمُْ باِلصَّ فيِبیَْنھَُمْ وَفَرِّ

,(الْمَضَاجِعِ  “Order your children for salat (prayer) when they are
seven, discipline them for it when they are ten and separate
their bads.” This hadith is reported by Abu Dawud (No. 418,
Lidwa Pustaka Software).

16 Allah said, “… Say: ‘Are those who know equal to
those who know not?’ It is only man of understanding who
will remember (i.e. get a lesson from Allah’s signs and
verses.” (The Noble Qur’an 39:9); Allah also said, “… And
when you are told to rise up (for prayers, or jihad –holy
fighting in Allah’s cause, or for any other good deed), rise up.
Allah will exalt in degree those of you who believe, and those
who have been granted knowledge. And Allah is Well-
Acquainted) with what you do.” (The Noble Qur’an 58:11).

17 That concept is based on what the Prophet
Muhammad PBUH said, ( مُسْلِمٍ كُلِّ عَلىَفَرِیضَةٌ الْعِلْمِ طَلَبُ  ), “Seeking
knowledge (better education) is an obligatory on every Muslim
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seeking a better education as a type of jihad
(Islamic strife) that the Allah rewards.18

Furthermore, Islam considers withholding
any useful knowledge that one possesses
without sharing with others as unlawful.19

(Arfat, 2013: 304). It is clear, then, that it is
the basic right of every child to get better and
beneficial education.

Right to Just and Equal Treatment.
Children also have the right to be treated
justly and equally. No child should be given
priority or any type of preference over the
others in terms of good behavior and kind
treatment as well as in terms of gifts, grants,
ownership or inheritance.20 An unfair
treatment to children may result in bad
behavior towards one another or both parents
in the future or old age.(Uthaymeen, 2000;
and Arfat, 2013:303).

Right to Physical Education. In Islamic
perspective, as Ibn Sina—a very
distinguished Muslim philosopher—said,
education does not neglect physical
development and everything implied by it:
physical exercise, food and drink, sleep and
cleanliness. According to him, the aims of
education are the overall growth of the
individual: physical, mental and moral,
followed by preparation of this individual to

(male or female). This hadith is reported by Ibn Majah  (No.
220, Lidwa Pustaka Software).

18 The Prophet Muhammad PBUH said, ( طَلبَِ فيِخَرَجَ مَنْ 
ِ سَبیِلِ فيِكَانَ الْعِلْمِ  یرَْجِعَ حَتَّىَّ ), “He who travels to seek any

knowledge is considered as a person who is struggling in jihad
for the cause of Allah until he returns (home).” This hadith is
reported by Al-Tirmizi (No. 2571, Lidwa Pustama Software).

19 The Prophet Muhammad PBUH said, ( عِلْمٍ عَنْ سُئِلَ مَنْ 
ناَرٍ مِنْ بِلِجَامٍ الْقِیاَمَةِ یوَْمَ ألُْجِمَ فكََتمََھُ  ), “Whosoever withholds the

dissemination of (a beneficial) knowledge (to others who may
need or benefit from it) will be tortured with a harness of fire
on the Day of Jufgment.” This hadith is reported by Ibn Majah
(No. 260, Lidwa Pustaka Software).

20 The father of al-Nu`man bin Baseer visited the
Prophet Muhammad PBUH, saying: ( بنِْتِ عَمْرَةَ مِنْ ابْنيِأعَْطَیْتُ إنِيِّ

ِ رَسُولَ یاَأشُْھِدكََ أنَْ فأَمََرَتنْيِعَطِیَّةً رَوَاحَةَ  قاَلَ ھَذاَمِثْلَ وَلَدِكَ سَائِرَ أعَْطَیْتَ قاَلَ َّ
َ فاَتَّقوُاقاَلَ لاَ  عَطِیَّتھَُ فرََدَّ فرََجَعَ قاَلَ أوَْلاَدِكُمْ بیَْنَ وَاعْدِلوُاَّ ), “I have granted

my my son (al-Nu`man) something from `Amrah binti
Rawahah.” Then she commanded me to ask you, o Prophet of
Allah, to testify to that gift. But the Prophet asked (him), “Did
you grant the same to each child of yours?” The father of al-
Nu`man answered, “No.” The Prophet commented, “Fear
Allah, and be fair and just for all your children.” Al-Nu`man
said, “(His father) came back,” and, (then), he (al-Nu`man)
gave the grant back to him (his father). This hadith is reported
by Al-Bukhari (No. 2398, Lidwa Pustaka Software) and
Muslim (No. 3055, Lidwa Pustaka Software).

live in society through a chosen trade
according to his aptitudes. (Al Naqib,
1993:58). Islam, then, empowers physical as
well as soul, including both of the child.21

(See Al-Sindy, 2008: 484-487).
Financial Rights

Right to livelihood (nafaqah). To fulfill
the child’s rights mentioned above needs for
the financial requirements. Shariah (Islamic
law) has prescribed that the father has
responsibility of such financial requirements
(nafaqah).22 (Al-Azhar University and
UNICEF, 2005:8). It is a duty of the parent to
spend for their child’s welfare and well-being
moderately.23

Right to prosperity and inheritance. It
is well-known that shariah (Islamic law)
affirms the right of the newborn child to
owning property and to inheritance.24

Moreover, the shariah has preserved such a
right long before birth while still a fetus. If
the father die while the mother is pregnant,
the will (or inheritance) cannot be dispensed
with until the child is born and its gender is
determined. (Al-Azhar University and
UNICEF, 2005:5).

THE ROLES OF STATE AND CIVIL
SOCIETY IN SUPPORTING AND
PROTECTING THE RIGHTS OF
CHILDREN
The Roles of State

For protecting children and enabling
them to enjoy their rights guaranteed by
Islam, parental care plays role as a main
foundation. But society and state institutions
also have key roles to play in this regard.

In order all children to acquire such
rights without discrimination, the legislature
must state unequivocally in their constitution

21 The Prophet said, ( ِ إِلىَوَأحََبُّ خَیْرٌ الْقوَِيُّ الْمُؤْمِنُ  الْمُؤْمِنِ مِنْ َّ
عِیفِ  ,(الضَّ “The strong believer is better and more beloved to
Allah than the week believer.” This hadith is reported by
Muslim (No. 4816, Lidwa Pustaka Software). Moreover, Allah
said, “And said one of them (the two women): ‘O my father!
Hire him! Verily, the best of men for you to hire is the strong,
the trustworthy.” (The Noble Qur’an 28:26).

22 The Noble Qur’an 2:233, see footnote 13.
23 Allah said, “And those who, when they spend, are

neither extravagant nor niggardly, but hold a medium (way)
between those (extremes).” (The Noble Qur’an 25:67).

24 Allah said, “Allah commands you as regards your
children’s (inheritance): to the male, a portion equal to that of
two female. …” (The Noble Qur’an 4:11).
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that each child has rights to a name identity,
general care, socialization of values, property
and inheritance, sponsorship in a family,
healthcare and education. The legislature
must also make laws that guarantee children
protection from exploitation in harsh or
dangerous jobs to other activities providing
them responsible before the law. Lawmakers
must also ensure children being protected
from physical or moral humiliation.

It is also very important to be held
international conventions, treaties and
agreements relating to the rights of child.
Such treaties and agreements are hoped not to
contravene with the correct understanding of
Shariah. They, then, are followed by the
adherence of the state to them. The state is
also needed to coordinate cross-border
cooperation and combat internationally
organized crimes that violate and endanger
the rights of child. The state should also be
asked to retrieve children either sold or
smuggled across borders forced to flee into
another country to seek refuge due to natural
disasters or armed conflicts. (Al-Azhar
University and UNICEF, 2005:11-12).

The Roles of Civil Society (and Child
Friendly Schools)

The roles of state mentioned above in
supporting and protecting the rights of child
do not replace roles of civil society in this
regard. It is a key task of civil society
organizations to make parents aware of their
duties in Islam, pertaining to protect their
children and fulfill their rights. One effort to
grow such awareness in society is to establish
child friendly schools. Many rights of child,
like the rights to general care, socialization of
values, basic and better education, physical
education, and just and equal treatment, can
be fulfilled by such schools. It is better what
can be contributed by Islamic perspective to
the child friendly schools as quoted from
Nasr (1988:153), describing Ibn Sina’s view
on education as following:

“As for school, it is necessary because,
not only does it make possible the
transmission of knowledge, but it also
provides a social ambience wherein
students can learn from each other and

live with one another. Ibn Sina
emphasizes the importance of healthy
rivalry and competition, as well as
encouragement in attaining educational
goals before other students. Moreover,
the presence of other students make
possible discourse and disputation,
which increase understanding, and the
making of friend, which helps to purify
character and strengthen certain virtues.”
Beside, the civil society organizations

also have the important task of monitoring
and evaluating how well the state ensures the
rights of child fulfilled in general or how well
the child friendly schools ensure the rights of
child carried out in special.

Children’s causes often appear in the
mass media, and it is the duty of civil society
organizations to help educating families in
solving the causes and urge the state to adopt
and solve such causes. Relating to the mass
media, civil society organizations should
monitor and report any incidents of child
abuse, maltreatment, discrimination,
exploitation, or violence.

The civil society organization can also
play role in coordinating the payment the
obligatory zakat (alms) and charitable
donations by members and foundations in the
society. Such obligatory zakat and charitable
donations secure substantial amounts of
money that may be used to fund many
projects in fields of health, education and
welfare for poor children, orphans and
destitute families. (Al-Azhar University and
UNICEF, 2005:12).

CONCLUSION AND SUGGESTION
Islam as a holistic religion gives the

child many rights and is concerned with
physical, emotional, social and spiritual well-
being. Child is a trust given to parent by God
Allah. Child is to be well-fed, well-groomed,
properly dressed for seasons and appearance.
Child is entitled to religious learning,
education and spiritual guidance. His mind
must be entertained with knowledge and
wisdom while his heart must be filled with
faith and love. Not just does parent play role
due to their obligations, but state and civil
society also play role due to their social
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responsibility. Child friendly education may
be a manifestation of social responsibility of
civil society organization to fulfill the rights
of child.

Besides, it is recommended to build a
network between state and civil society
organizations and between civil society
organizations themselves in supporting and
protecting the rights of child and to study
specifically orphan’s rights not being
described adequately in this working paper.
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